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PRESENTATION

The conciliar decree Inter mirifica, treating the complex modern phenomenon of the instruments of
social communication, brought to light numerous problems of a pastoral and formative character. These
problems concern the whole People of God; the clergy, the laity, apostolic and educational institutions,
amongst which seminaries have pride of place. The brief treatment accorded to this matter in n. 16 of the
conciliar decree and then developed in n. 111 of the Instruction Communio et Progressio and in n. 68 of
the Ratio Fundamentalis, is an important point of reference for Institutes of priestly formation
(theological faculties, seminaries, religious studentates), and is an effective stimulus for them in their
didactic and practical-pastoral activity.

Given the wide diversity of local situations it is understandable that formation work and its fruits in this
regard have not been equal everywhere. Formation in the means of social communication is relatively
new, lacking at times both suitable experience and well prepared teachers, such that the whole formative
work seems in many cases difficult, poorly organized and inadequate. There are at times organizational
and technical delays and dearths which contrast with the rapid evolution that is actually going on in
communication systems and techniques, involving the entire cultural, social and spiritual universe of the
human person (cf. JOHN PAUL II, Message for the XIX World Day for Social Communications, 15th
April, 1985).

So that the preparation of future priests in this regard may be less inadequate and may better meet their
needs in the work that awaits them, the Congregation for Catholic Education, having consulted widely
with experts in the matter, and especially with the Pontifical Commission for Social Communications, is
pleased to offer to seminaries the present "Guide" in the hope that it will help in some way in carrying
out their responsibilities. Whatever possible future developments and local diversity of situation there
may be, all institutes of priestly formation must today urgently face a common core of fundamental
questions concerning the personal conduct of receivers, the pastoral use of the mass media, and
specialized formation for particular works. On the basis of the experience of recent years we here give
some general guidelines for all three levels of formation, leaving to Their Excellencies the Bishops and to
Reverend Educators their application to concrete circumstances and local necessities.

No doubt, in the formative path delineated in this document certain limitations will be noted. But we are
persuaded that even if it be so, a benevolent and attentive reader will find it sufficiently stimulating and
apt to impress on the whole educative work of seminaries a direction which more closely conforms to the
intentions of Vatican Council II and to the spiritual needs of our time. We hope, then, that our document
will be well received, and that its message will be put into practice in all institutes of priestly formation
for the benefit of candidates for the priesthood and of the whole Church.

Rome, from the Offices of the Congregation for Catholic Education, l9th March 1986, Feast of St.
Joseph.
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INTRODUCTION

1. Human communication, a gift of God.  God, the Supreme Good, incessantly communicates his gifts to
men and women, the objects of his particular solicitude and love, in anticipation of the time when he will
communicate himself more fully to them in the beatific vision. More than that: in order that his image in
his human creatures might increasingly reflect the divine perfection (cf. Mt 5, 48), he has willed to
associate them in his own work, making them, in their turn, messengers and dispensers of the same gifts
to their brothers and sisters and to all humanity.

By a necessity of their nature, in fact, men and women, from the earliest moments of their existence, took
to communicating their spiritual goods to their fellows,1 by means of signs which were perceptible to the
senses. Then little by little, with the passage of time, they discovered and invented means and vehicles of
communication which increasingly overcame the original limitations imposed by space and time. The
point has now been reached where, by a constant acceleration in technological development, worldwide
and instantaneous communication has become possible between the members of the human race, and the
instruments which permit this exchange evolve more refined and sophisticated forms at an astonishing
rate (e.g. informatics, telematics).

2. Revelation and communication. The Church could not fail to be interested in such a providential
development, since it is charged with the task of transmitting the truths of divine revelation to all
humanity. God, in fact, having "in many and various ways spoken of old by the prophets; in our own time
has spoken to us by his son" (Heb 1,1-2) and he arranged "that the things he had once revealed for the
salvation of all peoples should remain in their entirety, and be transmitted to all generations". Therefore
Christ the Lord... commanded the apostles to preach the gospel to all... This was faithfully done: it was
done by the apostles who handed on, by the spoken word of their preaching, by the example they gave,
by the institutions they established, what they themselves had received - whether from the lips of Christ,
from his way of life and from his works...; it was done by those apostles and other men associated with
the apostles who... committed the message of salvation to writing.

"In order that the full and living Gospel might always be preserved in the Church the apostles left bishops
as their successors. They gave them 'their own position as teaching authority'".2

3. From "communication" to "communion".  In more recent times the Church has considered even the
instruments of social communication as providential means for the accomplishment of its mission to
"preach from the housetops" (Lk 12, 3), "to all nations" (Mk 16, 15), "to the end of the earth" (Acts 1, 8),
the word of salvation. It has concerned itself, moreover, with educating and caring for the human person,
the whole person, both as humankind and as Christian. The Church has, in fact, welcomed with open
arms those instruments as "marvellous inventions of today which have a powerful effect on people's
minds" 3 and as "wonderful fruits of human work and ingenuity, the gift of God from whom every good
comes".4

Aware, however, of the cultural and moral ambivalence sometimes displayed by media programmes, the
Church "with watchful care" 5 has exerted itself to circumvent every " use (of them) contrary to the
Creator's plan" 6 and such as might cause damage or ruin to his creatures.

The Church's post-conciliar teaching points out that, ideally, "communication" should result in
"communion", whether the communication is interpersonal or "mass". The teaching makes an analogy
with two divine exemplars of perfect communication-communion. The first is Jesus Christ, "the perfect
Communicator", in Whom the incarnate Word made his own "the nature of those who were to receive his



communication and gave his message not only in words but in the whole manner of his life. He spoke
from within, from out of the press of his people. He adjusted to his people's way of talking and to their
patterns of thought. And he spoke out of the predicament of their time...

"In the institution of the Holy Eucharist, Christ gave us the most perfect, most intimate form of
communion between God and man... Further, Christ communicated to us his life-giving Spirit, who
brings all men together in unity".7

The other exemplar is to be found in "the central mystery of the eternal communion between the Father,
Son and Holy Spirit who live a single divine life".8

4. The instruments of social communication and the ministerial priesthood.   In the past few decades, the
instruments of social communication have come to the point of exercising an enormous and profound
influence on practically every aspect, sector and relationship of society. The new problems arising from
this growing influence have resulted in the emergence of many teachings, exhortations and norms from
the Church's teaching authority. These have been intended for the protection and benefit not only of the
faithful and of each man of good will, but also of all those who are called to exercise the priestly ministry
in the contemporary world.9

In conformity with these official guidelines issued by the Church, this Congregation, since 1970, in the
Ratio Fundamentalis Institutionis Sacerdotalis, has given general indications on matters relating to the
instruments of social communication, and has gone on to lay down that future priests should be trained in
the seminary in the correct use of these instruments. This provision had a threefold purpose, namely, that
the seminarians might impose discipline on their own personal use of the media, that they might be able
to train the faithful in their turn to exercise similar self-discipline, and that they might learn how to use
the media in their apostolate.10

The following year, the Pastoral Instruction Communio et Progressio went over the same ground. It said:
"If students for the priesthood and religious in training wish to be part of modern life and also to be at all
effective in their apostolate, they should know how the media work upon the fabric of society, and also
the technique of their use. This knowledge should be an integral part of their ordinary education".11

5. The present situation. The guidelines given in the Ratio Fundamentalis were therefore to be borne in
mind by the competent episcopal conferences while preparing the Ratio for their respective countries, so
that they might be put into effect in a specific way in each seminary's regulations and study programmes.

Since it was a question of inserting a totally new element into the seminary curriculum, difficulties were,
of course, to be expected. The Congregation, appreciating this, initiated an inquiry in 1977 in all
seminaries, major and minor, to ascertain whether and to what extent its directive to introduce a training
programme in the field of social communications had been understood and implemented.

From the replies received, it emerged that in the majority of the centres of ecclesiastical formation, the
matter had been indeed adverted to; however, definitive and organic programmes were still almost totally
lacking, either because the specific object and scope of any programme was poorly understood, or
because there had been a failure to distinguish between the aims and levels which had been visualized in
the proposal. A further difficulty was that qualified staff to prepare and carry out the training programme
in communications were in short supply. Yet another factor was an absence of technical aid and economic
means.

6. This Guide. These insufficiencies have not been eliminated with the passage of the years, and the
advances in human communication in the meantime have meant that the training institutes have fallen
even farther behind. For this reason, the Congregation, while recognizing with approval the solid
advances made in various seminaries and teaching institutes dependent on ecclesiastical authority, has
decided, after consultation with the Pontifical Commission for Social Communications, to issue the
present Guide, in which it will offer certain items of advice, with proposals and directives. These must
necessarily be of a rather general character, given the shifting ground to be traversed in a field of such
rapid change and development, as well as the diversity of local situations to be considered; 12 but the
object is to lay down reliable guidelines without delay, so that the directives and suggestions of the



Church's teaching authority and the provisions in the Ratio Fundamentalis are carried out precisely and
efficiently. The Guide is addressed, in the first place, to the bishops' conferences and to their Excellencies
the bishops of the dioceses in territories of common law; then, to superiors and teachers in seminaries.
The people directly affected by the specific initiation and training of which the Guide treats are intended
to be principally the students of major and minor seminaries in the above-mentioned territories. The
document, however, can also be of service to seminaries and institutes of priestly training which are not
dependent on the Congregation for Catholic Education.

7.The object. The proper and direct object of the initiation and specific education with which the Guide is
concerned is in the first place those media of communication of our day often referred to as the mass
media, 13 or as diffusion techniques, or mass communication, or audiovisuals. They are also called by
various other, more or less inadequate, names, but the Decree Inter mirifica, later followed by the new
Code of Canon Law, 14 has more properly called them "instruments of social communication": "the
press, the cinema, the radio, the television and the other instruments with similar characteristics" (no. 1).
They are in fact distinguished by their high-level technical emphasis, by their specially outstanding
suitability for achieving communication, which is the primary factor in the phenomenon of socialization
15 which is such a feature of today.

The social and cultural, as well as the moral and pastoral problems connected with these instruments are
also an object of the Guide. First among these would be those which arise in more general human
communication, and then those arising from the technology employed, especially, today, from
microelectronics. 16

However, as well as this proper and direct object of the present Guide, pastoral necessity requires that we
occasionally concern ourselves also with the study and practice of other media and instruments of
expression and communication, such as the theatre, the figurative arts, and so forth, even if these are
outside the limits which we have indicated above.

8. Editorial criteria. The Guide avoids treating technical questions and theories about the mass media
and the social and cultural phenomena connected with them; something, anyhow, on which experts are
often in disagreement. As well as this, it abstains from treating at length of what the Church's teaching
authority has been teaching and laying down on communications matters for the past five decades; it
simply collects all the documents of importance and presents them in Appendix I. And finally, in
Appendix II, it makes a list of the particular themes and subjects which need to be dealt with in the three
different levels of initiation and education in social communications.

A) COMMON PRINCIPLES

 

9. Three levels. It will make good sense to begin the course of instruction in media matters and to
continue it along three different levels.

At the first, or basic, level, attention is to be focused on the receivers, which is to say, all readers, viewers
and listeners of mass media.17 Since every student must be classified as a receiver, training from this
aspect must be given to all of them without distinction.

The formation given at the second level is "pastoral", and is to be given to all future priests, since it has
to do with their future priestly ministry. In that ministry, they are going to require to be able to train the
faithful, in their turn, in the right use of mass media; they will also need to know how they can
themselves use the media to the best advantage for the purposes of their apostolate.

On the third level is "specialist" training, and it will affect "those who already work in the mass media, or
who, giving evidence of special talent, are being prepared to work in the field". 18 Also to be considered
on this third level will be those who are preparing to teach and give training in mass media on the first
two levels.



10. Maintaining distinctions. It will be well, at each level, to be quite precise about what is being studied.
Clear distinctions are to be made between the questions which have properly to do with the instruments
of social communication, and other questions which do not touch these instruments directly. The
following advice is offered:

a) Close attention should be paid - in so far as the differences in languages allow, - to the correct use of
terms; and the different accepted meanings authorized by the various authors and schools will have to be
kept in mind. Precision will, of course, be specially necessary with the juridical meaning which conciliar
terminology has assumed in the new Code of Canon Law.

b) In particular, only the daily press or periodicals of information, the cinema, the radio, television and
other media having the same technological characteristics, are to be regarded and treated as "instruments
of social communication".19 They are to be distinguished from other means of expression which, for all
their importance, do not fit the description (for instance, the theatre); also from communications activities
employing similar techniques (for instance, book publishing), and those which are complementary to the
"instruments" properly so-called, such as discs, cassettes, slides, group-media, multimedia, minimedia
(mentioned in no. 7).

c) Keeping in mind the accelerated evolution, worldwide, of the social communications technology in the
direction of telechronics and telematics, of which the mass media are at once the object, vehicle and
mirror, it is clear that no one medium should be treated in the training course as if the others did not exist
(e.g. cinema alone or television alone, with no mention of the printed word). Similarly, it would be a
mistake to deal with some particular aspect of a medium in isolation (e.g. the culture and civilization of
"the image"). The media ought to be treated all together and as a whole, and all the questions and angles
dealt with by the best-known authors should be looked at, such as "the world dialogue", "the global
village", "one-dimensional man", "computer-conditioned man"...

d) Finally, among these and other socio-cultural macrophenomena, it will be necessary to give most
space to the questions concerning information, propaganda, advertising, public opinion, and the use of
leisure, in so far as these have specific connections with the media.

11. Integral training. At the first two levels of formation especially, the basic and the pastoral, care will
have to be taken to give the students a formation to mass media which is all of one piece, with its limits
and content clearly defined, and the appropriate attention devoted to didactic practice. Thus:

a) What is to be attempted in every case is to form and conserve a fully human personality in the
receivers, making them receptive of those psycho-sociological and ethico-cultural values with which the
mass media involve themselves so unremittingly, providing occasion for the growth or withering of that
personality. The students are to be assisted towards Christian maturity, so that, by using the mass media
responsibly, they will then know how to live the whole of their priestly lives in a rich and productive
way.

b) Side by side with the teaching of theory there must be provision of practical experience in the use of
the tools of social communication. This will help the students to acquire, as they mature, a knowledge of
the cultural and political, religious and moral trends in the current productions and programming. It will
also enable them to evaluate, critically and realistically, the modern techniques. To make all this possible,
the seminaries and institutes of instruction need to be supplied with the proper equipment.

12. Soundness of doctrine. It is necessary that the training in social communications shall be begun and
continued in a context which is doctrinally sound and safe, with no superficiality or improvisation on the
part of the teachers (cf. Appendix I, no. 35). Therefore...

a) It will not be sufficient that the teachers in the basic course of initiation are simply practitioners or
technicians of a particular mass medium, even though, as such, they may be of the highest professional
competence. They will need also to have a thorough grasp of the whole range of problems, cultural and
technical, profane and religious; and preferably this should have been acquired by frequenting the second
level (pastoral) course.



b) The teachers in the second level course especially must be well-informed regarding what the most
highly qualified scholars in the different cultural situations have researched, formulated and published.
But, in imparting this knowledge to the students, they must distinguish clearly between what is certain
and proven and what is hypothetical and open to discussion. They will distinguish the transitory from the
definitive, the particular from the general, and the facts from their ideological interpretations. This will be
specially important whenever particular norms for moral behaviour and pastoral practice are derived
from theories and proposals.

c) It is necessary that all shall make themselves familiar with the considerable volume of official Church
teaching on social communications, that they shall accept it trustfully and teach it faithfully. This
teaching collected into one place in Appendix I offers a great deal of material for study and reflection.
Among the principal documents to which a Catholic teacher of mass media should constantly refer are
the following: Pius XI's Encyclical on Cinema (1936), Vigilanti Cura; the two Discourses on the Ideal
Film (1955) and the Encyclical Miranda prorsus (1957) of Pius XII; the Letter of the Secretariat of State
to the Semaine Sociale de Nancy (1955); the conciliar Decree Inter mirifica (1963); the Pastoral
Instruction Communio et Progressio (1971); the canons on the instruments of social communication in
the new Code of Canon Law (1983); and the Messages issued by the Supreme Pontiffs year by year for
World Communications Day.

13. Necessary Aids. The Congregation wishes that in the various linguistic and cultural areas, suitable
books and texts shall be quickly and carefully prepared and distributed, to be used in the first two levels
of social communications training in the seminaries. They will contain the Church's official teaching,
accompanied by study notes and well organized bibliographies indicating the literature published
throughout the world on the various aspects of the subject.

B) PARTICULAR NORMS

I. THE FIRST LEVEL (BASIC): THE TRAINING OF RECEIVERS

14. Purpose. The initial introduction and basic training ought to enlighten the students, refine their
critical sense, and form their conscience, so as to save them falling prey to the facile suggestions and
manipulations perpetrated by the mass media, particularly where these may offend against truth or
morality. The idea is to give the students a sound doctrinal and ascetical training, so that they will be
well-equipped "to take responsibility for the manner in which they receive, by their free and personal
choice, whatever is presented by the media... preferring things that are worthwhile in terms of virtue,
knowledge and art; avoiding whatever may cause or occasion spiritual detriment to oneself or which,
through bad example, can lead others astray; refraining from whatever impedes good communications
and promotes the evil kind".20

15. Division of responsibility in student training. The family, 21 the catechism class 22 and the school, 23
particularly the Catholic school, whether primary, secondary, or higher, are expected to provide the basic
training for the receivers, conjointly and at the appropriate time. 24 In the school, the mass media will be
dealt with either incidentally, in the course of teaching the various ordinary subjects, or - at least in the
middle and higher schools - in classes set aside for the subject itself. But in cases where students entering
the seminary are found to be lacking in this basic training, the seminary itself will have to supply it. In
any case, the seminary will not confine itself to giving classes in mass media in the course of its ordinary
curriculum, but will, in addition, arrange for courses, conferences, seminars, exercises 25 and talks... all
designed to inculcate principles and norms which will be useful: 1. in aiding the student to make well-
informed choices, by himself, - both quantitive and qualitative - among the programmes available to him;
2. in insuring that the student will make profitable and responsible use of his listening and viewing time,
and 3. in exercising the student, according to the level at which he is studying and the maturity which he
has reached, in making well-reasoned critical judgements on the messages and values - cultural and
religious, explicit or implicit - which are proposed, or systematically ignored, by media programmes.

16. Cultural aspect. The student will require to know something about the technical aspects of each
medium, otherwise he cannot hope to understand its "language" correctly. They should be carefully
instructed also regarding the economic, political or ideological structures which, in the different national
and cultural areas, may affect the media of social communications at the level of production, distribution



or consumption, or may condition the messages coming from them, either in quantity or quality.26 But
the cultural and aesthetic awareness of the student must also be sharpened, and so, at the different levels
of his academic progress, he should be trained to recognize and appreciate other modes and forms of
expression and communication: history, philosophy, literature, drama, the figurative arts, music; and to
make the necessary comparisons and checks with what the mass media, that "parallel school", presents.
This cultural and aesthetic formation, training and refining the good taste of the students will make it
natural for them to reject as a matter of course programming of poor cultural quality or moral
unseemliness. 27 In this connection, it goes without saying that a solid philosophical foundation will be
of great benefit to the students.

17. Religious and moral aspect. The religious and moral aspect is of fundamental importance in the
training of future priests towards that personal interior freedom, rooted in deep conviction, which will
cause them to set an example, regarding mass media, that their people will wish to follow. In thus
preparing them...

a) treatment of the moral aspects of mass media should not be allowed to descend to mere moralizing,
nor should it be reduced to a consideration merely of sexual morality; though the special implications of
this latter for those preparing for a life of celibacy should not be overlooked;

b) the emphasis should be upon the positive, showing a strong preference for what is solid and
constructive over what is harmful or dangerous and therefore to be avoided;

c) in good as in bad, attention should be drawn not only to what affects the individual conscience, but
also to the social relevance of a person's choices and their social effects. The students' attention shall be
directed also to any "moral judgements" which shall happen to be pronounced by the competent
authority.28

18. Exposure to the mass media. The students need to become acquainted with the real world about
which they are being taught in class. They need also to be trained to give "the witness of a well-rounded
and mature personality that can enter relationships with others without exaggerated precautions or naive
imprudence, but with an open-hearted and serenely-balanced cordiality."29 To achieve these aims, and to
prevent them adopting a totally defensive and closed attitude to the mass media, it is recommended that
they should accustom themselves, individually or in homogeneous groups, to wide-ranging news reports
from the media about the dramas and problems of the real world outside:

a) taking due account of the different ages of the students and the different levels of cultural and moral
development they have reached;

b) educating them to use the mass media not merely or exclusively for entertainment, but much more for
information, for broadening the mind, widening the horizons, and achieving a nicely-balanced cultural
and social growth. They should be drilled, by means of forums and other similar exercises, in analyzing,
discussing and giving critical judgement on media shows and messages, especially those dealing with
matters which are topical and controversial in the religious, moral or cultural fields;

c) remembering the norms of prudence and asceticism constantly recommended by the Supreme Pontiffs,
by Vatican II, and by the Code of Canon Law, for those preparing for a consecrated life.30

19. Necessary balance. Situations will arise where it is found necessary to find remedies for past
excessive use or misuse of the mass media. In such cass, the basic media training course should be
conducted in a context of balanced individual and community discipline, designed to compensate for the
cultural and spiritual imbalance connected with a prolonged and unbalanced use of mass media. The
damage to be repaired will have arisen either from the content of the media programmes which may have
been sometimes unseemly or of poor quality; or even from the manner of presentation, which may have
resulted in the "medium" itself becoming the "message".

As an antidote to time-wasting, sometimes even alienating indulgence in superficial media programmes,
the students should be guided to the love and practice of reading, study, silence and meditation. They
should be encouraged, and be provided with the necessary conditions for community dialogue and



prayer. This will serve to remedy the isolation and self-absorbtion caused by the unidirectional
communication of the mass media, and will revive the authentic and absolute value proper to the
Christian profession and the priestly ministry, particularly those of obedience and evangelic poverty,31
which the materialist and consumerist vision of human existence offered by the instruments of social
communication very often rejects or ignores.

II. THE SECOND LEVEL: PASTORAL TRAINING

20. The three aims. The social communications training of the second level, which is specifically
pastoral, is to be given to all students without distinction during their philosophy and theology courses. It
has three aims:

a) to train those concerned in the correct use of the instruments of social communication (and in general,
of every technique of expression and communication) in their pastoral activities, when the circumstances
permit it; 32

b) to train them to be masters and guides of others (receivers in general, educators, all those who work in
the mass media) through instruction, catechesis, preaching, etc., and as consultants, confessors, spiritual
directors;

c) and above all, to get them into a state of mind in which they will be permanently ready to make the
necessary adjustments in their pastoral activity, including those demanded by the inculturation of the
Christian faith and life in the different particular churches,33 in a world psychologically and socially
conditioned by the mass media 34 and even already by telematics and informatics.35

21. Practical training. The irreplaceable function of the ministry of the word in the priestly apostolate
demands that the future priest shall be thoroughly trained in the theory and practice of the art of speaking.
As a necessary part of his training in social communications, also, he should be instructed on the manner
in which each of the instruments of social comunication works (the so-called "languages" proper to the
different media), and its relationship with the "messages" it is expected to transmit, and with the
"receptive" characteristics of the various "audiences" .

This will be achieved by methodical lessons, which will be absorbed in greater depth in sessions of
critical and comparative analysis of current or recorded programme-types and publications.

Furthermore, the students should be given practical, "hands on" exercises, possibly with the help of
experts from outside, in the proper use of communications equipment: speaking to microphone, movie
camera, or telecamera, with special attention to performance in liturgical ceremonies, interviewing and
being interviewed, writing news and feature articles and scripts for radio and television, and composing
advertising copy. Discussion sessions on the merits and faults of the individual performances will be of
value.

For journalistic practice, advantage should be taken of internal seminary publications, also the local
press, whether religious or secular. Use should be made of closed circuit television facilities when these
happen to be available locally in parish or schools. Seminary publications are to be specially encouraged
and, where necessary and possible, subsidized, as they are valuable means of stimulating and exercising
the students' creativity.

22. Teaching and pastoral aids. In this practical training in the use of mass media, due attention should
be given also to those various other media and techniques of expression and communication which may
be regarded as similar or ancillary. Theatre has pre-eminence among these. Serious efforts should be
made to help the future priests understand and appreciate it, both when it is featured in mass media 36
programming, as it frequently is, and when opportunities are provided within the seminary for producing
theatrical works and acting in them. These latter activities can contribute greatly towards refining the
student's capacity for communicating in a public way, as well as for group work.

There are also, and not to be undervalued, much less ignored, the group media, multimedia, minimedia,
and audiovisuals in general, - discs, audio and video-cassettes, photo-slides, small films, - which, with



their relatively modest cost and simplicity of operation, have particular advantages in teaching and
pastoral work, especially with catechesis and group animation.

23. The whole person. To achieve the other two aims of this pastoral training, it will be important not to
overlook, at least in their essential points, the various socio-cultural themes: technology, telematics,
cultural anthropology, sociology, economics, semiology, linguistics, psychology and pedagogy, etc. - in
so far as they are connected with human communication which is achieved by use of the mass media and
of the latest technologies.

At the same time, the religious, moral and pastoral implications of the instruments of social
communication should be examined. It will be useful, in fact, to keep always in mind "the whole person",
whom the mass media affect both as an individual and as a social being: first as a person, then as a
believer and a Christian. The Church thinks of the promotion of this "whole person's" wellbeing and
advancement, especially today, as its proper pastoral task.37 The pastoral task of the priest will be to
teach this person the message of salvation in an understandable way, and to motivate him/her to live
accordingly.

24. Aptitude for communication. This theoretic and practical formation in the use of the instruments of
social communication will certainly be helped forward if there exists in the seminary a favourable
climate of communication among the students, and between the students and their teachers, in which it
may be integrated. To this end, the following would seem to be required:

- that the students should be educated in interior silence, necessary for the spiritual as weIl as the
intellectual life, and to shut out the enervating din of the daily clamouring media of communications;

- that the students be trained to engage in frequent interpersonal and group conversation, in which they
will give special attention to correctness of language, clearness of exposition and logical argumentation.
This will serve as a corrective to the passivity which can be occasioned by the unidirectional
communications and images of the mass media;

- that the teachers, for their part, while treating of the mass media and other subjects, should take all
possible care to express themselves with total clarity, while in no way sacrificing scientific exactness, and
that they should make sure they speak in the idiom of today rather than that of earlier centuries;38

- that all concerned, without distinction, united in heart and will, should apply themselves to achieving
"that communion which according to the Christian faith constitutes the primary and ultimate end of every
communication".39

25. Aids and sources. The works of the more reputable authors should be put at the disposal of the
students, and they should also be provided with relevant bulletins and magazines so that they may keep
themselves au fait with the latest thinking and technical development in the communications field. They
should be guided in critical discussion about the theses and proposals put forward in this literature,
particularly when they are of a kind which can be applied to the ethico-moral behaviour of the faithful
and of men in general, and to pastoral practice.

Further, recourse should be had to specialist assistance from outside, and the students should be
facilitated for example, on the annual "World Day" which they themselves will prepare and celebrate 40 -
in having frequent encounters with people who work in the ecclesiastical Organisms for mass media:
diocesan, national and even international (that is, UCIP for the printed word, OCIC for Cinema, UNDA
for radio and television), and with the workers in these disciplines in their work places.

26. Courses and examinations. It is advised that this specific pastoral training, at least in part, shall be
given incidentally, as occasion arises, and little by little, during instruction on humanistic, sociological,
philosophical and theological subjects. However, the discipline may not be considered as merely
auxiliary or optional, but during the philosophy and theology courses the lessons and exercises on social
communications are to be integrated in organic courses, with examinations at the end.

III. THE THIRD LEVEL: SPECIALIST TRAINING



27. The candidates. It will be right that "those who already work, or are preparing themselves to work, in
communications" and who "show special aptitude and inclination" for this kind of work, shall not content
themselves with the pastoral training given to all the seminarians, but shall procure for themselves "in
due course one more specialized".41 The superiors, on their part, shall be solicitous to identify these
young men and to help them and keep track of their progress.

Not only those who are preparing themselves for active journalism, or to work in cinema, radio or
television, are invited to get themselves such training, but also, in some measure, those who are preparing
to teach this discipline, or to direct or collaborate in diocesan or national offices for the social
communications media.

28. Centres. To provide the specialist training for such as these, there exist in the different language
areas, through the meritorious initiative of Church agencies or of individuals among the faithful, training
centres which provide partial or complete courses in social communications techniques.

Where these, however, are lacking, or where, because of insufficiency of equipment or qualified staff,
existing institutes of the Church are unable to provide what is required, it will be fitting that seminary
students, or priests already engaged in the ministry, will prudently seek out other suitable public institutes
where they can get a truly professional training.42

It is the hope of this Congregation that a clergy trained in this way will effectively benefit "all men of
good will... in using the instruments of social communication solely for the good of humanity, whose
future depends more every day in the correct use (of these instruments)", and this especially at a time
when "the People of God, their gaze fixed on the future, descry with immense trust and burning love the
marvels promised them in full measure by space age" telematics. 43

APPENDIX I

TRAINING OF THE CLERGY FOR THE MASS MEDIA
IN OFFICIAL DOCUMENTS OF THE CHURCH

(in chronological order)

 

1. PIUS XI, Encyclical Letter Ad catholici sacerdoti (20th December 1935: AAS 28 [1936], 5), on
cultural updating of clergy:

"[...] the priest, even in the midst of the pressing occupations of his ministry, and always in order that he
may the better carry them out, shall continue to study seriously and deeply the theological disciplines,
adding a richer erudition in sacred things to the body of knowledge he has brought away from the
seminary. He will thus equip himself to be a better educator and guide of souls [...].

For the more dignified exercise of his office, and to earn the trust and esteem of the people, something
that will go a long way to make his pastoral work effective, the priest ought to have that heritage of
learning, even learning which is not strictly sacred, commonly possessed by educated people of his time
[...]. Clerics ought not to rest content with what might possibly have sufficed in other times, but should
feel under compulsion to reach a standard of culture corresponding in depth and extent to that generally
enjoyed by cultured people today in comparison with those of times past."

2. PONTIFICAL COMMISSION FOR CINEMA, Letter from the President, Msgr Martin J. O'Connor, to
the Italian bishops (lst June 1953) concerning parochial cinemas:

"4. [...] Many priests with the care of souls, concerned to defend the flock entrusted to them and
convinced that they must oppose immoral cinema with wholesome and educative shows, have made great
sacrifices to open in the parish or in the recreation centre connected with it a cinema theatre to which the
people, and the youth especially, can go without being exposed to dangers.

5. These initiatives are confirmation of the diligence with which the bishops and clergy are keeping track
of the worrying phenomenon of the cinema, which already has got to be a necessity for a great part of the



population, and not only for the town-dwellers but also for those who live in little rural centres.

20. [...] Let the diocesan commission concern itself to orientate public opinion, and let it use all its
influence to create a Christian conscience in the moviegoers who throng the public halls. With this end in
view, study circles or 'cineforums' have been established in many towns. These ought to be inspired in
their activity by the principles of Christian morality and by the norms issuing from the ecclesiastical
authority, both in the choice of the films to put on and in the positions taken in discussion.

25. [...] Let the 'Catholic Cinema Day' be carefully prepared, on which the priests will illustrate for the
faithful their duties in this field."

3. PIUS XII, Exhortation I rapidi progressi, to the Italian bishops, concerning television (lst January
1954: AAS 46 [1954], 18):

"24. [...] it is more than ever necessary and urgent to form in the faithful a right conscience regarding the
duties of Christians concerning the use they make of television: a conscience, that is, which will warn
them of the possible dangers and keep them attentive to the judgements of the ecclesiastical authority
concerning the morality of images transmitted by television [...]. We therefore could not sufficiently
praise as apostles of good all those who, according to the possibilities open to them, shall help you in this
beneficent work."

4. PIUS XII, in the Encyclical Letter Sacra virginitas(25th March 1954: AAS 46 [1954], 161), treats
cinema in the third part, pointing out that perfect chastity is a difficult virtue, indicating the dangers and
the means to stand firm:

"54. [...] Some hold that all Christians, and priests above all, ought not to be segregated from the world,
as in times past, but should be present in the world, and that it is therefore necessary to put them in
positions of risk and expose them to situations which will put their chastity to the proof, so that it may be
clearly seen whether or not they have the strength to endure. So, they would maintain that the young
clerics ought to see everything, so that they may accustom themselves to look tranquilly at everything
that is to be seen, and in this way harden themselves against oversensitivity to disturbance. They will
therefore easily permit them to look at everything that happens under their eyes, without any rules of
modesty; to frequent the cinemas, even when there is question of films prohibited by the ecclesiastical
monitors; to leaf through any magazine whatever even if it is obscene [...]. And they concede this
because, they contend, the public today already lives on such shows and publications, and whoever wants
to help them has got to understand their way of thinking and of looking at things. But it is easy to
comprehend how mistaken and dangerous it would be to take this way of educating the young cleric and
of guiding him to the holiness his state demands."

5. SACRED CONGREGATION OF THE COUNCIL, Letter of the Prefect, Card. Pietro Ciriaci (16th
June 1956), to the Congress of Antwerp (lst - 2nd August 1956) on the theme"Catechesis for our time":

"2. [...] Who is it who does not see how urgent and important it is, in a changing world where modern
techniques have made things almost unrecognizable, to reconsider the essential data governing religious
education, to pick out the elements on which there can be no compromise, to adapt methods to meet the
present necessities, the needs of the classes and countries which are culturally underdeveloped, the
psychological condition of the man of today? "

6. PIUS XII, Discourse on bringing the Church's official teaching up to date (14th September 1956: AAS
48 [1956], 707):

"25. [...] The priest with the care of souls can and must know what modern science, art and techniques
affirm about man's end and about his religious and moral life: that which is religiously admissible, that
which is inadmissible, that which is indifferent [...]. There is a similar (and today a greater) need for
'pastoral updating' - we wish to say: adaptation - in the preaching of the Church (the living ecclesiastical
Magisterium), just as also there is need for 'pastoral updating' in the modern sciences; and we must say
that there is at the present moment a greater need for an 'orientation' of these same modern sciences (in so
far as they bear upon the religious and moral fields) to the Church's official teaching [...]."



7. PIUS XII, in the Encyclical Letter Miranda prorsus (8th September 1957: AAS 49 [1957], 765), first
highlights the indispensible preparation in general of listeners and viewers of radio and television (nos.
58-59, 61-62), then the specific preparation of the clergy with respect to radio and television (nos. 127-
128 and 147) and with respect to all the mass media (nos. 153 and 154):

" 58. [ ... ] Motion pictures, radio and television include, in some fashion, various types of spectacle
already long in use, yet each expresses a new product, and thus a new kind of spectacle which is aimed
not a few chosen spectators, but at vast throngs of men, who differ among themselves in age, way of life
and culture.

59. In order, then, that, in such conditions, shows of this kind may be able to pursue their proper object, it
is essential that the minds and inclinations of the spectators be rightly trained and educated, so that they
may not only understand the form proper to each of the arts, but also be guided, especially in this matter,
by a right conscience. Thus they will be enabled to practise mature consideration and judgment on the
various items which the film or television screen puts before them, and not, as very frequently happens,
be lured and arbitrarily swept away by the power of their attraction.

61. [...] Several plans have been launched which aim at making both youths and grown-ups willing to
examine adequately and competently the benefits and the dangers of these shows, and give a balanced
decision on them [...].

62. Provided these plans [...], in accordance with Our hopes, correspond to pedagogical principles and
right rules of mental development, we not only give them our approval, but also heartily commend them;
and thus we desire them to be introduced into every type of school, Catholic Action groups and parish
societies.

127. Since a properly dignified presentation of liturgical ceremonies, of the truths of the Catholic Faith,
and of events connected with the Church, by means of radio, obviously demands [...] considerable talent
and skill, it is essential that both priests [...] and laymen, who are selected for so important an activity,
should be well trained in suitable methods.

128. This end [...] would clearly be assisted if, in countries where Catholics employ the latest radio
equipment and have day-to-day experience, appropriate study and training courses could be arranged, by
means of which learners from other countries could acquire that skill which is indispensable if radio
religious programmes are to attain the best artistic and technical standards.

147. We paternally exhort in particular clerics, and members of religious orders and congregations - to
turn their attention to this new art and give their active cooperation, so that whatever benefits the past and
true progress have contributed to the mind's development, may be also employed in full measure to the
advantage of television.

153. We cannot conclude this Letter [...] Venerable Brethren, without recalling to your mind the
importance of the function committed to the priest for encouraging and mastering the inventions which
affect communication, not only in other spheres of the apostolate, but especially in this essential work of
the Church.

154. He ought to have a sound knowledge of all questions which confront the souls of Christians with
regard to motion pictures, radio and television. As We said in a discourse to those taking part in a Study
Week for the bringing up-to-date of pastoral practice in Italy at the present time, 'The priest with the care
of souls can and must know what modern science, art and technique assert whenever they touch on the
end of man and his moral and religious life'. Let him learn to use these aids correctly as often as, in the
prudent judgment of ecclesiastical authority, the nature and the ministry entrusted to him and the need of
assisting an increasing number of souls, demand it.

Finally if these arts are employed by the priest to advantage, his prudence, self-control and sense of
responsibility will shine out as an example to all christians."

8. JOHN XXIII, Discourse to the Roman clergy, promulgating the First Roman Synod (24th November
1960: AAS 52 [1960], 967), on mortification for the priest:



"34. Ecce nos reliquimus omnia et secuti sumus Te. In this everything that we have left for Christ, there is
also surely included occupying ourselves with all reading, looking at newspapers, magazines, books, and
recreation, which in any way are contradictory to the truth or to the spirit of Christ, to the teaching of the
Holy Church, or to the invitations of our blessed Synod."

9. FIRST ROMAN SYNOD (29th June 1960: Primo Sinodo Romano, Vatican Press, 1961), regarding
"shows" in general, laid down:

"704, - 2. It is well that the clergy [...] shall be instructed about 'shows' and the relative duties of
apostolate, keeping in mind the teachings of the Supreme Pontiffs."

Regarding cinemas depending on the ecclesiastical authority:

"693, - 1. The projection halls approved by the ecclesiastical authority have the purpose of protecting the
faithful, and especially the young people, from being harmed by evil films, and to use the good ones for
educational ends.

- 2. It is absolutely necessary and obligatory that the directors of these halls shall be motivated by
apostolic considerations, adopting strict criteria in selecting programmes, and always keeping in mind the
particular requirements of a Catholic hall approved by the ecclesiastical authority."

Regarding the training of the faithful:

"703. - 1. The clergy [...] and all the associations and works of apostolate shall exert themselves to form
in the faithful a right conscience concerning the use of the modern audiovisual media. To help to achieve
this, let them organize days of propaganda and courses of preaching, which can be concluded with a
religious function and a public promise to stay away from every immoral show."

10. VATICAN COUNCIL II, Constitution Sacrosanctum Concilium on the sacred liturgy (4th December
1963: AAS 56 [1964], 105). It deals with the transmission of sacred ceremonies and functions on radio
and television:

"20. Transmission of the sacred rites by radio and television, especially in the case of Mass, shall be done
with delicacy and dignity.

A suitable person, appointed by the bishops, should direct it and have the responsibility for it."

11. VATICAN COUNCIL II, Decree Inter mirifica on the instruments of social communication (4th
December 1963: AAS 56 [ 1964], 145). Fixes the pastoral tasks of the Church respecting the use of the
mass media (nos. 3 and 13); deals with the theoretical and practical preparation of all receivers (nos. 9
and 16) and of those who use the media for pastoral purposes (no. 15); finally, treats of World
Communications Day as an occasion for alerting the faithful on media matters (no. 18):

"3. [...] The Catholic Church was founded by Christ our Lord to bring salvation to all men. It feels
obliged, therefore, to preach the gospel. In the same way, it believes that its task involves employing the
means of social communications to announce the good news of salvation and to teach men how to use
them properly.

It is the Church's birthright to use and own any of these media which are necessary or useful for the
formation of Christians and for pastoral activity. Pastors of souls have the task of instructing and
directing the faithful how to use these media in a way that will ensure their own salvation and perfection
and that of all mankind.

For the rest, it will be principally for laymen to animate these media with a Christian and human spirit
and to ensure that they live up to humanity's hopes for them, in accordance with God's design.

13. All the members of the Church should make a concerted effort to ensure that the means of
communication are put at the service of the multiple forms of the apostolate without delay and as
energetically as possible where and when they are needed. They should forestall projects likely to prove



harmful, especially in those regions where moral and religious progress would require their intervention
more urgently.

Pastors of souls should be particularly zealous in this field, since it is closely linked with their task of
preaching the Gospel. Laymen who work professionally in these media should endeavor to bear witness
to Christ: first of all, by doing their work competently and in an apostolic spirit, secondly by
collaborating directly, each one according to his ability, in the pastoral activity of the Church, making a
technical, economic, cultural or artistic contribution.

9. Those who receive the means of social communication - readers, viewers, audiences - do so of their
own free choice. Special obligations rest on them in consequence. A properly motivated selectivity would
be wholly in favor of whatever excels in virtue, culture and art. Likewise, it would avoid whatever might
be a cause or occasion of spiritual harm to the recipients or might be a source of danger to others through
bad example; it would avoid whatever might hinder the communication of the good and facilitate the
communication of what is evil. This last usually occurs when financial help is given to those who exploit
the media solely for profit.

If they are to obey the moral law, those who use the media ought to keep themselves informed in good
time about assessments arrived at by the authorities with competence in this sphere and to conform to
them as a right conscience would dictate. They should take appropriate steps to direct and form their
consciences so that they may more readily resist less wholesome influences and profit more fully from
the good.

16. Those who receive the means of social communication differ in age and culture. Hence the need for
instruction and practical experience tailored not merely to the character of each medium but to the needs
of each group. They need the instruction and practical experience if they are to use the media properly.
Projects designed to effect this, especially among the young, should be encouraged and multiplied in
Catholic schools at all levels, in seminaries and lay apostolate associations, and should be directed in
accordance with the principles of Christian morality. For quicker results, Catholic teaching and
regulations in this matter should be given and explained in the catechism.

15. Priests, religious and laity should be trained at once to meet the needs described above. They should
acquire the competence needed to use these media for the apostolate.

First, lay people must be given the necessary technical, doctrinal and moral formation. To this end,
schools, institutes or faculties must be provided in sufficient number, where journalists, writers for films,
radio and television, and anyone else concerned, may receive a complete formation, imbued with the
Christian spirit and especially with the Church's social teaching. Actors should also be instructed and
helped so that their gifts too can benefit society. Lastly, literary critics of films, radio, television and the
rest should be carefully prepared so that they will be fully competent in their respective spheres and will
be trained and encouraged to give due consideration to morality in their critiques.

18. To make the Church's multiple apostolate in the field of social communication more effective, a day
is to be set aside each year in every diocese, at the bishop's discretion, on which the faithful will be
reminded of their duties in this domain. They should be asked to pray for the success of the Church's
apostolate in this field and to contribute toward it, their contributions to be scrupulously employed for the
support and the further development of the projects which the Church has initiated in view of the needs
of the entire Church."

12. SACRED CONGREGATION FOR SEMINARIES, Norms for the Rectors of the seminaries of Italy
(lOth June 1964):

"1. The attention given by the 2nd Ecumenical Vatican Council to the instruments of social
communication, culminating in the conciliar Decree Inter mirifica, cannot fail to be a stimulus to those
with responsibility for the training of the future ministers, to put them on the way to a more adequate
estimate of those instruments and of the enlightened pastoral use of them.

2. We know, on the other hand, that already for some years there has been an ever more widely growing
practice of projecting some films for seminary students, especially those in the higher classes, and of



allowing them to view some television programmes, following this by discussion, with the intention of
helping the seminarians to make a correct appreciation of audiovisuals in general, and to accustom them,
in particular, to making an aesthetic-moral assessment of each performance viewed.

3. While we hope that the clerics' sensitivity will be deepened in regard to those instruments so readily,
and sometimes so decisively, accessible to all in society; and while we approve in principle the initiatives
already in operation in the institutes of ecclesiastical formation, we are bound at the same time to remind
those in charge that these initiatives ought to be regulated in accordance with the norms of this Sacred
Dicastery [...].

4. In this regard, it seems to us superfluous to bring up again the delicacy of conscience and the particular
sensitivity of one who is preparing to become a man of God (2 Tim 4, 17) before the world, and the
consequent unsuitability of allowing the student of the sanctuary to view films or television programmes,
even those of high quality. We desire only to signify to those in charge that the criteria by which
programmes are chosen for this special type of spectator must be much stricter than those followed for
the simple faithful, unless we want the germ of naturalism to attack, perhaps irreparably, those called to
be, by singular privilege, dispensers of the mysteries of God (1 Cor 4, 2) and good stewards of God's
grace (I Pet 4, 10).

5. [...] 4) Every show should invariably be followed by an appropriate critical discussion, under the
guidance of a priest who is suitably prepared and of proven spirituality.

5) In agreement with His Excellency the local Ordinary, the rector shall provide for the specific training
of this priest, and possibly of others, facilitating them in taking appropriate courses [...] and seeing to it
that the professors' library has the principal works of film criticism [...].""

13. PAUL VI, Discourse to 1st National Congress of ACEC (Catholic Association of Parochial Cinema
Proprietors, Italy)-7th July 1964-about being informed regarding official ecclesiastical teaching:

"4. The ecclesiastical teaching authority has issued a series of documents [...]. These very documents
themselves advise Us to give you a first recommendation: master such documents, learn to know well
what is the mind of the Church about your activities; you should not mind putting before the theories of
profane masters, or the fashionable ideas of artists, or critics, or public opinion, teachings which are so
well-considered, of such authority, of such humanity, as the Magisterium of the Church. This doctrine of
ours, even in this field where the phenomena are in continuous evolution, and where there are new and
voluble opinions every day, is no irksome shackle restraining us from keeping up with rapidly moving
facts and ideas; it is a secure handhold which saves us from being submerged, it is a criterion by which
we understand everything, make correct judgements and classifications, it is a fount of thought and
experience which qualifies its possessor to hold his ground with authority with honour, and to be a secure
and understanding guide and helper to others. It is a title to maturity, we might say: ut iam non simus
parvuli fluctuantes et circumferamur omni vento doctrinae (Ephes 4, 14)."

14. VATICAN COUNCIL II, Decree Christus Dominus on the pastoral office of bishops in the Church
(28th October 1965: AAS 58 [1966], 673), concerning the use of mass media by the bishops, Chapter II:
The bishops and the particular Churches:

"13. [...] to announce the Christian doctrine, let them have recourse to public declarations [...] made
through the press and the various instruments of social communication, which absolutely must be made
use of for announcing the Gospel of Christ."

15. PAUL VI, Apostolic Letter Ecclesiae Sanctae, for the application of some decrees of Vatican Council
II (6th August 1966: AAS 58 [1966], 757), concerning no. 16 of Christus Dominus and no. 19 of
Presbyterorum Ordinis, provides as follows:

"7. Bishops, either individually or in collaboration with other bishops, shall arrange that all priests, even
if they are actually serving in the ministry, shall follow a course of pastoral lectures for a year after
ordination and shall at stated intervals attend other lectures which will provide them with the opportunity
of acquiring a fuller knowledge of pastoral matters, of the science of theology, of moral theology and of



liturgy, of strengthening their spiritual life and of communicating their apostolic experience with one
another."

16. PAUL VI, Encyclical Letter Sacerdotalis caelibatus (24th June 1967, AAS 59 [1967], 567). The
extracts are from the second part of the encyclical, where the means for serene living of a life of perfect
chastity are indicated:

"60. [...] The difficulties and problems which make the observance of celibacy trying or actually
impossible for some, derive often enough from a priestly training which, because of profound changes
that have taken place in recent times, is no longer entirely adequate to form a personality worthy of a
'man of God' (I Tim 6, 11).

65. When the suitability of the subject has been ascertained, [...] care ought to be given to the progressive
development of his personality, with both intellectual and moral education, designed for the control and
complete mastering of instincts, sentiments and passions.

70. The young men ought to convince themselves that they will not be able to run their difficult course
without a particular asceticism which is higher than that required of the other faithful and of the very
aspirants to the priesthood themselves. A severe asceticism [...], that is the meditated and assiduous
exercise of those virtues which make a priest out of a man [...] prudence and justice, firmness and
temperance, [...] chastity such as is achieved by perseverance, harmonized with all the other virtues,
natural and supernatural [...]. In such a way the aspirant to the priesthood will acquire a balanced
personality, strong and mature.

77. Rightly jealous of his full self-giving to the Lord, the priest should know how to guard against
sentimental tendencies which imperil an affectivity not sufficiently enlightened or guided by the Spirit.
He should beware of looking for spiritual or apostolic pretexts for what are in fact dangerous inclinations
of the heart".

17. S. CONGREGATION FOR CATHOLIC EDUCATION, Circular Letter I seminari minori (23rd May
1968: Enchiridion Vaticanum, III, p.161):

"The institution has a very precise purpose: to favour the seeds of vocation. From them arise the
obligation for a regime in harmony with the age and the ages: a closer contact with the reality of (the
student's) own family, his parish, the youth organizations. For this purpose the media of social
communications should be used, following the dictates of prudent education."

18. S. CONGREGATION FOR CATHOLIC EDUCATION, Ratio fundamentalis institutionis
sacerdotalis (19th March 1985). As well as the two explicit references to the mass media in nos. 68 and
69, there are plenty of other indications which can be applied to the same subject, more or less. Of the
three sections carried here, no. 4 belongs to the Introduction; nos. 67, 68 and 69 come from Chapter X:
Studies in the Arts and Sciences; and no. 89 belongs to Chapter XIV: Teaching to be given:

"4. The priestly ministry today is exercised in a totally new condition, something evident from the new
needs of men and from the actual type of civilization we live in [...]. These aspects of the civilization of
our time must be kept constantly in mind, for the life and action of a priest, and his very preparation for
the priesthood, must take account of them. In fact, the young men who enter the seminary today are
inserted into society by way of various forms of social communication, which have regard for religion
and above all for the life of the priest.

67. Let him be taught a way of expressing himself which is adapted to the men of today, as also the arts
of speaking and writing, truly necessary for the priest.

68. Since people in today's culture are trained and regulated not only by books and teachers, but in ever
greater dependence on the audiovisual media, it is much to be desired that the priests shall know how to
use these media well, that is, not passively giving in to them, but capable of judging them critically. This,
however, will be possible only if they are taught in the seminary by persons who are competent both in
theory and practice, and if they are given exercises with these media, prudently and within reason, which



will teach them how to discipline themselves, to educate the faithful, and to make effective use of the
media in their apostolate.

69. From their first days in the seminary, and increasingly as they get older and their training advances,
the seminarians shall be introduced to the social realities, especially as existing in their own country, so
that, from the study of the various disciplines and of the situations in which men find themselves in their
daily life, they may become rightly acquainted with social problems and controversies, be able to judge
their nature, how they relate to one another, and the difficulties and consequences rising from them; also
to find objective and just solutions in the light of natural law and the teaching of the Gospel.

89. The students shall learn to proceed critically in judging the culture of today and in the reading of its
authors, taking possession of what is good and rejecting what is not. For this end, it will be very useful
for them to read books and reviews with their professors, and afterwards to have critical discussions on
what has been read."

19. CONGREGATION FOR THE CLERGY, General Catechetical Directory (llth April 1971, AAS 64
[1972], 97):

"123. [...] It is the task of catechesis to educate the Christians to discern the nature and value of what the
mass media propose to them. It is evident that this presupposes a knowledge of the technology and
language of these media."

20. SECRETARIAT FOR CHRISTIAN UNITY: Ecumenical Directory. Part II: Ecumenism in higher
teaching (16th April 1970: Enchiridion Vaticanum, II, 1976, 1044):

"92 - 13. [...] While the common or systematic formation must be given by Catholic professors,
especially in exegesis and dogmatic and moral theology, the Catholic students can frequent schools
which teach the practical disciplines, such as the biblical languages, the social communications media,
the sociology of religion in so far as this new science is applied to the observation of facts [...]. It is for
the superiors to arrange all this, having heard the opinion of the students, according to the seminary
regulations and the norms laid down by the ordinary who has jurisdiction."

21. PAUL VI, Apostolic Letter Octogesima adveniens, to Card. Maurice Roy, President of the Council for
the Laity and of the Pont. Commission for Justice and Peace, on the 80th anniversary of the Encyclical
Letter Rerum novarum (1891-1971), (14th May 1971: AAS 63 [1971], 415). It deals with the psycho-
social influences of the mass media:

"20. Among the principal changes of our our time, we do not wish to forget the ever increasing
importance of the instruments of social communication and their influence on the transformation of the
mentalities, awareness and of the organization of humanity and human society [...]. How then can we
avoid asking ourselves about the real wielders of this power, about the aims which they pursue, and the
means they use; and on the repercussions of their actions on the exercise of individual freedoms, both in
the political and ideological sector and in the social, economic and cultural life? "

22. PONTIFICAL COMMISSION FOR SOCIAL COMMUNICATIONS, Pastoral Instruction
Communio et progressio, for the application of the conciliar Decree Inter mirifica (23rd May 1971: AAS
63 [ 1971 ], 583). It deals with training in general (no. 64), then, in particular, with training of receivers
(nos. 15, 65-66, 69 and 107), with training of Church people for media work (no. 106), with teaching in
moral and pastoral theology concerning media matters (no. 108), and with the specific training of the
clergy themselves (nos. 110 and 111):

"64. A training that grounds a man in the basic principles governing the working of the media in human
society is nowadays clearly necessary for all [...]. Training should include a practical consideration of the
special nature of each medium and of its status in the local community and how it can best be utilized.
And this should be done with special reference to man and society.

15. 'Communicators' are all those who actively employ the media. These have a duty in conscience to
make themselves competent in the art of social communication in order to be effective in their work [...].
'Recipients' are those who, for their own purpose, read, listen to, or view the various media. Everything



possible should be done to enable these to know about the media. So they will be able to interpret their
message accurately, to reap their benefit in full and play their part in the life of society. Only if this is
done will the media function in the best possible way.

Recipients need some basic training if they are to benefit to the full from what the instruments of social
communication have to offer. This training is not merely for their personal advantage, but it should help
them to make their contribution to the give-and-take of society as well as to the constructive work of the
community. Such a training will also help them to discover the best way of achieving these ends. It will
help them to play their part in the process of striving for justice among nations and for the elimination of
glaring inequalities between the richer and poorer countries.

66. For this they require a knowledge of the media that will keep pace with their maturing. And the
process of education, which should be available to all, does not come to an end. It is to be supplemented
continually by lectures and discussions, by special courses and study sessions that make use of the help
of professionals in this field.

69. This sort of training must be given a regular place in school curricula. It must be given, and
systematically, at every stage of education. In this way, young people can be helped gradually to develop
a new perception in their interpretation of what is offered them by the press, the other media and the
literary publishing houses. All this should be taught in study courses planned to include special sessions
where the teacher can call on the help of professional communicators for lectures and for practical
exercises.

67. It is never too early to start encouraging in children artistic taste, a keen critical faculty and a sense of
personal responsibility based on sound morality. They need all these so that they can use discrimination
in choosing the publications, films and broadcasts that are set before them [...].

107. The Church considers it to be one of her most urgent tasks to provide the means for training
recipients in Christian principles [...]. The well-trained recipient will be able to take part in the dialogue
promoted by the media and will demand high quality in communications. Catholic schools and
organizations cannot ignore the urgent duty they have in this field. These schools and institutions will
take care to teach young people not only to be good Christians when they are recipients but also to be
active in using all the aids to communication that lie within the media, now called the 'total language'. So,
young people will be true citizens of that age of social communications which has already begun.

106. As representatives of the Church, bishops, priests, religious and laity are increasingly asked to write
in the press or appear on radio and television or to collaborate in filming. They are warmly urged to
undertake this work which has consequences that are far more important than is usually imagined. But
the complexity of the media requires a sound knowledge of their impact and of the best way to use them.
It is therefore the task of the national centres and of the specialized organizations to make certain that
those who have to use the media receive sufficient and timely training.

108. The whole question of social communications deserves attention from theologians, particularly in
the areas of moral and pastoral - theology. Religious education, too, ought to include instruction on the
modern media and their principal implications. This will be more readily achieved when theologians
have studied the suggestions in the First Part of this Instruction and enriched them with their research and
insight.

110. Bishops, priests, religious and laity, all in their own ways, have a clear duty to contribute to
Christian education in this field. They must make this contribution with the social teachings of the
Church in mind. They should of their own accord keep in touch with the latest developments in
communications so as to be well informed themselves. Otherwise they will lack that familiarity with the
media which actual use requires. Working with professional communicators, they will be wise to go more
deeply into the problems presented by communicating through the media and to exchange their
experiences and ideas.

111. If students for the priesthood and religious in training wish to be part of modern life and also to be at
all effective in their apostolate, they should know how the media work upon the fabric of society, and
also the technique of their use. This knowledge should be an integral part of their ordinary education.



Indeed, without this knowledge an effective apostolate is impossible in a society which is increasingly
conditioned by the media. It is also desirable that priests and religious understand how public opinion and
popular attitudes come into being, so that they can suit both the situation and the people of their time.
They can find the media of great help in their effort to announce the Word of God to modern men.
Students who show a special gift in the handling of the media should be given higher training."

23. S. CONGREGATION FOR CATHOLIC EDUCATION: A guide to formation in priestly celibacy: in
implementation of PAUL VI's Encyclical Sacerdotalis Caelibatus (llth April 1974: Enchiridion
Vaticanum, V, 1979, p. 188). In part IV on The Seminary as a Centre of Education, the last paragraph,
below, deals with Instruments of social communication:

"89. The instruments of social communication have an important role in the formation of the man of
today, and also of the priest, having as they do evident repercussions on the problem of a training to
perfect chastity: they are, in fact, today very largely employed in the service of sex. The problem, then,
touches the personal life of the priest who uses, willingly or unwillingly, these instruments and is subject
to their influence; it touches also his pastoral ministry, for he is aware that these instruments contribute to
the formation of his faithful, provide them with information, and take a part in bringing them to social
maturity. The priest needs to be in a position to help them draw profit from this new resource, and also to
protect them from the media's damaging effects (cf. Vatican Council Decree Inter mirifica, passim; Pont.
Commission for Social Communications, Pastoral Instruction Communio et progressio, passim).

Not only for their own training, but also for their true training for the apostolate, it is good sense that
aspirants to the priesthood should be initiated into the use of the instruments of social communication;
and in general that they should be given practice in the art of communicating by word of mouth or in
writing their thoughts to the people of our time, and in a manner adapted to the modern mentality.

It is clear that we are dealing with a problem of great import and gravity, if account is taken of the actual
situation of the press and the wide audiences and the incisive impact of radio and television. Both outside
and inside the seminary the environment of the community is closely affected by the use of these media,
which have a large influence on the formation or on the deformation of the candidates for the priesthood.

The pedagogical problem of the media of social communications therefore cannot be reduced to a mere
disciplinary regulation about how they are to be used: it is above all a problem of giving a positive
education, of reflecting on the social phenomenon in which we are immersed; a problem of the
preparation and culturing of masters capable of taking care of this aspect of training. It is not just a
question of containing the damage liable to be caused by an instrument which can be dangerous, but of
educating men in such a way as to make them ready to live responsibly in the concrete daily reality
which surrounds them."

24. PAUL VI, Message for the VIIIth World Communications Day (16th May 1974: L'Osservatore
Romano, 17th May 1974) on the theme: The Mass Media and evangelization in the contemporary world:

"Then, there is the search for new and improved methods of apostolate which apply the new audiovisual
and related instruments to catechesis, to educational work in many forms, to the presentation of the
Church's life, of her liturgy, her aims, her difficulties, but above all to the witness of faith and charity
which animates and ever renews her.

Finally, Christians must consider how best to employ the instruments of social communication in order to
reach countries, societies and persons to whom the apostolate of the Word cannot be brought directly
because of particular situations, or scarcity of ministers, or because the Church is unable to exercise her
mission freely."

25. PAUL VI, Allocution (22nd June 1974: L'Osservatore Romano, 23rd June 1974), on the proper tasks
of priests:

"Like Jesus, like the Apostles, priests are totally at the service of God and men: this is their destiny.
Hence the duty of their formation, a duty that devolves upon them more and more as time goes by.
Spiritual formation [...]; pastoral formation, seeking and examining, in the light of the documents of the
Second Vatican Council, how to serve more effectively the world in which they are called to live and



work in the name of Christ. Doctrinal formation: rooted in faith and adapted to the times, a formation
which will help them better to understand the world through study that is not only phenomenological but
also nourished with the life-blood of Revelation and Tradition, that will enable them to think clearly and
thus be the leaven in the mass and bring to the world the light of Christ."

26. PAUL VI, Discourse to the first General Congregation of the Synod of Bishops, 1974, on
Evangelization (27th September 1974: AAS 66 [1974], 563):

"One should not forget the immense possibilities, undreamt of at one time, which today's world offers
along the paths of those who, in the name of Christ, bring the good news (Rom 10, 15). Who can say, in
fact, what vast horizons the means of social communication have opened up to the universal and
simultaneous diffusion of the saving Word? [...]. This means that the action of Evangelization today must
be thought of with a wide and modern outlook: in methods, in works, in organization and formation of
the workers of the Gospel."

27. SYNOD OF BISHOPS - 1974, on Evangelization: Declaration of the Synodal Fathers In Spiritu
Sancto (25th October 1974: Enchiridion Vaticanum, V, 1979, no. 619):

"9. [...] The communication of the Gospel [...] takes place through word, work and life, each closely
connected and determined by various, almost constitutive, elements of the hearers of the Word of God:
that is, their needs and desires, their way of speaking, hearing, thinking, judging and entering into contact
with others [...]. Furthermore, the development of the means of social communication has opened new
ways to evangelization in keeping with the ways in which people of today think and act."

28. PAUL VI, Address at conclusion of Synod of Bishops - 1974, on Evangelization (26th October 1974:
AAS 66 [1974], 635):

"This Synod [...] has been positive, because there exists today in the Church an awareness, a deeply felt
sense of the additional duty of using all the external means that art, life and technology today put at our
disposal, in order to spread the joyful news."

29. SECRETARIAT FOR CHRISTIAN UNITY, Orientations and Suggestions for the application of the
conciliar Decree Nostra aetate (lst December 1974: AAS 67 [1975], 73). On the training of educators:

"Information in these questions should look to all levels of teaching and of the education of the Christian.
Among the means of information, particular importance attaches to [ ... ] the media of social
communication (press, radio, cinema, television). The efficacious use of these media presupposes a
specific training of teachers and educators in schools, as well as in seminaries and universities."

30. SECRETARIAT OF STATE, Letter to the President of OCIC, Lucien Labelle (4th April 1975):

"The clergy and the responsible laity ought to feel themselves spurred to bring home to the world of the
cinema the values which are truly human and in harmony with the Gospel, in opposition to contrary
ideologies, and to make the ecclesial institutions which coordinate this apostolate more efficient."

31. PAUL VI, Apostolic Exhortation Evangelii nuntiandi, on the evangelization of the modern world (8th
December 1975: AAS 68 [1976], 5). The sections quoted treat of the adaptation and fidelity of the
language (used in evangelization) to local conditions, and of the preparation of those who evangelize:

"63. The individual Churches must make their own the substance of the evangelical message. Without
any sacrifice of the essential truths they must transpose this message into an idiom which will be
understood by the people they serve, and thus proclaim it. The Churches must make this transposition
with all the judgment, care, reverence and competence which the nature of the task demands in fields
relating to the sacred liturgy, to catechetics, to the formulation of theological principles, to the secondary
ecclesial structures and to the ministry. When we speak of idiom we must be understood to mean not so
much an explanation of the words or a literary style as an anthropological and cultural adaptation.

73. Careful preparation is essential for all workers in the field of evangelization and it is especially
necessary for those who devote themselves to the ministry of the Word. Inspired by an ever deeper



appreciation of the nobility and richness of the word of God, they whose function it is to proclaim the
word must exercise every care to ensure that their words are dignified, well-chosen and adapted to their
audience. Everyone knows the vital importance of the art of speaking in these days. Surely, therefore,
preachers and catechists cannot neglect it. It is our earnest desire that in every church the bishops provide
suitable instruction for all the ministers of the Word. If this education is undertaken seriously it will not
only develop their self-confidence but will also serve to increase their zeal to preach Jesus Christ in our
times."

32. SYNOD OF BISHOPS - 1977, on Catechesis in our time. Propositions read during the 15th General
Congregation, 21st October 1977, and approved in the 16th on 22nd October 1977:

"The instruments of communication available today offer to catechesis an opportunity which cannot be
passed up [...]. An enormous number of Christians are subjected to the influence of these instruments,
without being prepared to react in a critical spirit. These instruments, especially radio and television, are
the unique means for reaching places and persons, even those distant, emarginated, or in one way or
another impeded in religious freedom from taking part in the life of the Church. These media have great
weight in the formation of public opinion; the catechesis should use them in a correct and efficient
manner, educating the Christians so that they make use of them while keeping their critical sense alert so
as to neutralize any possible effects which might be harmful [...]. Suitable personnel should go on being
prepared, both religiously and technically, to go into this kind of apostolate and handle it efficiently.
(Proposition XX)"

33. PAUL VI, Message for the 12th World Communications Day, on the theme Rights and duties of
receivers (23rd April 1978: AAS 70 [1978], 341):

"[...] If it is true that the future of the human family depends largely on its manner of using the
communications media, then it is necessary that training of 'recipients' should be regarded as a priority
both in the sphere of pastoral ministry and in educational work generally.

The first steps in media education ought to be taken within the family. It should then continue in the
schools. The Second Ecumenical Vatican Council imposed this as a specific obligation on Catholic
schools of all grades (cf. Decree Inter mirifica, 16) and on Associations of Christian inspiration engaged
in education. The Decree added the following: 'To bring this about more promptly and effectively,
Catholic teachings and policies regarding media are to be presented and explained in catechetical
manuals" (ibid.). Teachers must remember that they are working in a context in which their pupils are
exposed daily to ever so many programmes and transmissions touching in one way or another on faith
and moral principles, and that they need therefore to have constant clarifications or corrections made for
them."

34. JOHN PAUL I, Discourse to the Roman clergy after his election (7th September 1978: L'Osservatore
Romano, 1st October 1978):

"4. The 'great' discipline requires a suitable climate. It is first of all recollection [...]. Around us there is
continual movement, people talking, newspapers, radio, television. With discipline and balance becoming
a priest, we priests have to say: 'Beyond certain limits, for me who am a priest of the Lord, you don't
exist; I have got to take a bit of silence for my soul; I detach myself from you to unite myself with my
God'. To feel their priest habitually united to God, today, is the desire of many of the good faithful."

35. JOHN PAUL II, Message to UNDA on the 50th anniversary of its foundation (25th October 1978:
L'Osservatore Romano, 28th October 1978). On radio and television:

"[...] Evangelization must be done through a thoroughly competent and professional use of radio,
television and the audiovisual media [...]. This is a noble and deeply Christian aim, and the Pope is with
you in your conviction that it can only be served worthily by a professionalism which admits of nothing
carelessly prepared [...]."

36. JOHN PAUL II, Apostolic Constitution Sapientia christiana on studies in the Universities and
Ecclesiastical Faculties (29th April 1979: AAS 71 [1979], 469). In Part I: Common norms, Title VIII:
Teaching aids, one reads:



"Art. 55, - 1. The Faculty must also provide technical aids, audiovisuals, etc., which will be useful in
teaching.

- 2. In accordance with the particular nature and purpose of the University or Faculty, there shall be
research facilities and scientific laboratories, and also other aids necessary for the carrying out of its
object."

37. S. CONGREGATION FOR CATHOLIC EDUCATION, Instruction In ecclesiasticam futurorum, on
liturgical formation in seminaries (3rd June 1979: Enchiridion Vaticanum, VI, 1980, p. 1044). In Part II:
The teaching of the sacred liturgy in seminaries, no. 58:

"58. It is particularly necessary that the students shall be taught the art of speaking and expressing
themselves with gesture and actions, also that they shall master the use of the instruments of social
communication. In liturgical celebration, in fact, it is of maximum importance that the faithful shall
comprehend not only what the priest says or recites - whether it be homily, orations or prayers, - but also
the reality which he must express by gesture and actions. Training for this takes such great importance in
the renewed liturgy that it merits special care."

38. JOHN PAUL II, Apostolic Exhortation Catechesi tradendae on catechesis in our time (16th October
1979: AAS 71 [ 1979], 1277):

"46. From the oral teaching by the Apostles and the letters circulating among the Churches down to the
most modern ways and means, catechesis has not ceased to look for the most suitable ways and means
for its mission, with the active participation of the communities and at the urging of the pastors. This
effort must continue.

I think immediately of the great possibilities offered by the means of social communication and the
means of group communication: television, radio, the press, records, tape-recordings - the whole series of
audiovisual means. The achievements in these spheres are such as to encourage the greatest hope.
Experience shows, for example, the effect had by instruction given on radio or television, when it
combines a high aesthetic level and rigorous fidelity to the Magisterium. The Church now has many
opportunities for considering these questions - as, for instance, on Social Communications Day - and it is
not necessary to speak of them at length here, in spite of their prime importance."

39. S. CONGREGATION FOR CATHOLIC EDUCATION, Letter to local Ordinaries on Spiritual
training in the seminaries (6th January 1980: Enchiridion Vaticanum, VII, 1982, p. 68). In Part II:
Orientations, no. 3: The word of the cross: "the spiritual sacrifices":

"[...] a priest cannot see everything, listen to everything, say everything [ ... ] . The seminary ought to
have made him capable, in interior freedom, to make sacrifices and to observe an intelligent and loyal
personal discipline."

40. S. CONGREGATION FOR SACRAMENTS AND DIVINE WORSHIP, Decree Ordo lectionum
missae on the readings of the Mass (21st January 1981: Enchiridion Vaticanum, VII, 1982, p. 922). In
Chapter II: The celebration of the liturgy of the word, of Part I: The Word of God in the celebration of the
Mass, no. 34:

"[...] Care should be taken to see that the lectors are provided, at the ambo, with sufficient light to read
the text, and they should be able, according to opportunity, to avail of the modern technical instruments
so that the faithful can hear without straining".

41. Code of Canon Law, promulgated by John Paul II on 25th January 1983 with the Apostolic
Constitution Sacrae disciplinae leges, came into force on 27th November 1983. Of the nine Canons
dealing with the instruments of social communications - 666, 747, 761, 779, 804, 822, 823, 1063 and
1369 - we give here only the five which in some manner make reference to the specific training of the
clergy.

In Book II: on The People of God: Part III: Institutes of consecrated life and societies of apostolic life:
Chapter IV: The obligations and rights of Institutes and of their members:



"Canon 666. In using the means of social communication, a necessary discretion is to be observed.
Members are to avoid whatever is harmful to their vocation and dangerous to the chastity of a
consecrated person."

In Book III: on The teaching office of the Church

"Canon 747, - 1. It is the obligation and inherent right of the Church, independent of any human
authority, to preach the Gospel to all peoples, using for this purpose even its own means of social
communication [...].

- 2. The Church has the right always and everywhere to proclaim moral principles, even in respect of the
social order, and to make judgements about any human matter in so far as this is required by fundamental
human rights or the salvation of souls."

In Book III: on The teaching office of the Church, Title I: The ministry of the Divine Word:

"Canon 761. While pride of place must be given always to preaching and catechetical instruction, all the
available means of proclaiming Christian doctrine are to be used: the exposition of doctrine in schools, in
institutes of higher learning, at conferences and meetings of all kinds; public declarations by lawful
authority on the occasion of certain events; the printed word and other means of social communication."

In Book III, Title I, Chapter II: on Catechetical formation:

"Canon 779. Catechetical formation is to be given by employing all those aids, educational resources and
means of communication which seem the more effective in securing that the faithful, according to their
character, capability, age and circumstances of life, may be more fully steeped in Catholic teaching and
prepared to put it in practice".

In Book III, Title IV: The means of social communication and books in particular:

"Canon 822, - 1. In exercising their office the pastors of the Church, availing themselves of a right which
belongs to the Church, are to make an ample use of the means of social communication.

- 2. Pastors are also to teach the faithful that they have the duty of working together so that the use of the
means of social communication may be imbued with a human and Christian spirit.

- 3. All Christ's faithful, especially those who in any way take part in the management or use of the
media, are to be diligent in assisting pastoral action, so that the Church can more effectively exercise its
office through these means".

42. JOHN PAUL II, Message for the 19th World Communications Day (19th May 1985), on the theme
Social communications for Christian formation of youth (15th April 1985: L'Osservatore Romano, 27th
April 1985, p. 5). These two extracts contain one of the Magisterium's first mentions of technotronics and
a very frequently repeated call for formation, both theoretical and practical, of the students in seminaries:

"The world of social communications is engaged today in a development which is dizzying in its extreme
complexity, a development whose ultimate unfolding cannot be foreseen (we talk nowadays of a
technotronic age, to indicate the growing interaction between technology and electronics); and in this
complex world we encounter not a few problems, connected with the elaboration of a new world order of
information and communication, in interplay with the prospects opened up by the employment of
satellites and the conquering of space.

We are speaking of a revolution which not only implies a change in the systems and techniques of
communication, but involves the whole cultural, social and spiritual universe of the human person [...].

[...]. This evidently calls for:

1. A profound educational action, in the family, in the school, in the parish, through the catechism, to
instruct and guide the young to a balanced and disciplined use of the mass media, helping them to form a



critical judgement, illumined by faith, on what they see, hear and read (cf. Inter mirifica, nos 10, 16;
Communio et progressio, nos 67-70, 107);

2. A careful and specific practical and theoretical training in the seminaries [...] not only to secure an
adequate acquaintance with the instruments of social communication, but also to realize their undoubted
potential for strengthening dialogue in charity and reinforcing the bonds of unity (cf. Communio et
progressio, nos 108 , 110 , 115- 117)."

APPENDIX II

INDEX OF SUBJECT MATTER

 

Preamble

The apparent complexity of this Index should not daunt nor discourage the reader. It does but reflect the
interdisciplinary nature that characterizes the science and the study of human communication, and in
particular the science and study of modern mass media communication in its complexity and with regard
to each individual medium, especially if the study be conducted with human-cultural and Christian-moral
intentions. One could say that all the human sciences, more or less directly, meet and mingle in their
flow: from semiology, linguistics, philosophy, psychology, sociology, social and cultural anthropology...
to pedagogy, didactics, technology, economics, law, the visual, musical, narrative and dramatic arts...; let
alone, - above all for those destined for the apostolate - theology, especially moral and pastoral.

Obviously, an exhaustive study of each and every mass medium and of each and every discipline
mentioned above is not even thinkable. It is not for nothing that the experts in the use of the mass media
generally limit themselves to making a thorough study of one or other medium or discipline in line with
their own interests and cultural or professional possibilities. The same applies to works published about
these matters: they are usually essays or research in selected areas. The specific scope of this Guide,
however, which is the formation at once human-cultural, Christian-moral of future priests in the right use
- firstly personal, then pastoral -, of all the instruments of social communication necessarily involves an
adequate interdisciplinary formulation both at the base level of the receivers (cf. Guide, n. 16), but also
and above all at the second level: the pastoral level. These then become a preparation for two distinct
areas, the one being the theoretical and practical preparation for work in the mass media: journalists,
film-makers, radio and television operators, critics, etc., whilst the other aims at academic erudition for
the formation of writers and teachers of the individual disciplines.

In practice, in the integral formation at the first level, the basic level, it would be better to draw
selectively from this Index: at least nn. 1-6 on human communication in general; nn. 9-11 on the modern
instruments; n. 12 on their actual evolution; nn. 13-16 on their functions; n. 19 on the ecclesiastical
Magisterium in the matter; and n. 32 on the use of mass media communication on the part of those in the
consecrated states of life. Exposition and explanation could be sufficiently given in twenty or so classes
or lectures at the beginning of seminary life, and then they can be updated and applied in practical
exercises in the individual media (cf. Guide, nn. 15 and 18b), adequate to their levels of study and
throughout their time in the seminary.

On the other hand, for formation at the second level, the pastoral, it is necessary that all the matters be
fully treated by those who are competent (cf. Guide, n. 23): either in a congruous number of lessons and
exercises distributed in accordance with the affinity of the material throughout the curriculum of
philosophy and theology (cf. Guide, n. 26), or structured separately in a special programme in which the
student could eventually study thoroughly and write a final thesis on a particular topic at the
"specialized" level that amongst other things would qualify him for teaching the first two levels (cf.
Guide, nn. 9 and 27).

I. HUMAN COMMUNICATION



1. Intentional communication: notions and terminologies. Semiotics. Signs/codes. Coding/decoding.
Denotation/connotation.

2. Relative suitability of communication of signs/codes. In relation to content expressed/communicated,
to audiences, to the type of effectiveness, to feedback.

3. Evolution in time. In antiquity: traditional communication. From gesture to spoken word, to written
word, to ideograph, to alphabetic script, to typescript.

4. Evolution in time. In the modern era: instrumental communication. From the newspaper, to cinema, to
radio, to television and the global technotronic communication of today. Towards informatics and
telematics. Interaction between technological development, sources of energy and socio-cultural
evolution.

5. Research and study on the instruments of social communication. Origin and development. Theories
and propositions. All-round evaluation of the results achieved. Attention to current terminology: mass
media, mass communications, audiovisuals, discussion techniques... and to that used by the Council:
"instruments of social communications".

6. Some classical take-off points: H. D. Lasswell and his plan or formula; C. E. Shannon - W. Weaver
and the Theory of Information; H. D. Lasswell, B. Berelson, A. A. Moles, E. Morin... and Content
analysis; E. Katz - P. Lazarsfeld, R. K. Merton and the Two Step Flow of Communication; J. K. Klapper
and selective exposition-perception-memorization; " The media is the message" and the "Global Village"
of H. Innis and M. McLuhan; the "Future Shock" of A. Toffer...

7. Psycho-social phenomena connected with mass media. Socialization. Social mobility. Reduction of
privacy. Informal-global-acculturation. A society of pluralistic opinion.

8. Fronts for/against the cultural and moral effects of the instruments of social communication. Mass-
elites and "different" cultures. The School of Frankfurt: T.W. Adorno, M. Horkheimer, H. Marcuse..., and
the "others": possible agreement.

9. The individual mass media: THE PRESS. Technical development: from Gutenberg to photo-electronic
print composition. The various kinds. Information/current events and "the news". Journalistic
organization: national and world. How to "read" a newspaper.

10. The individual mass media: CINEMA. Technical evolution. Cinema "language" ("specific to film
medium") and cinema-vehicle. The film show between art and ideology. Elements of film
communication. Theories on iconic suggestion. Genesis of film. Economic-industrial structures in the
country and in the world. How to "read" a film. Film criticism: partial and total.

11. The individual mass media: RADIO-TELEVISION. Technical notions: evolution and standards. Live
and recorded. Relations with press-information and with the cinema-show. Critical enjoyment of radio
and television.

12. The future is here. Cybernetics, electronics, informatics and telematics. From the transistor to
miniaturization and to laser. Disc and audio- and video-casettes. Computers, memories, databanks and
satellites. Towards instantaneous-ubiquitous communication.

13. The functions: ENTERTAINMENT. Oligopolistic tendency of the instruments of social
communication. Direct participation (sport, tourism) and vicarious experiences. Passive, time-
squandering escapism and aesthetic-cultural "re-creation". From working time to free time and liberating
time.

14. The functions: INFORMATION. Notions and terms. The news coefficients. Sources and vehicles.
The agencies: national and international. Historical development: from teaching-culture to actuality; from
fact to law. Situation today and its social function The new "world order of information"; the S. Nora - A.
Minc and S. MacBride reports.



15. The functions: PROPAGANDA AND ADVERTISING. Concepts and terms: autonomous or by
insertion, explicit or editorial, direct or indirect (and subliminal). The poster. The modern mechanisms of
persuasion: from empiric to systematic-motivational (Pavlov, Freud...). Development in time: from
occasional to permanent. Marketing. Ideological propaganda and the mass media in recent "regimes".
The slogan. Interaction between advertising and the instruments of social communication today.

16. The function: PUBLIC OPINION. Notions; "opinion" and truth/certainty; "public" and non-public.
Inconsistent accepted meaning of terminologies, and factual analysis (elements and factors) of the
phenomenon. Development in time and today's psycho-social space. Elementary notions of opinion
polling. Quantitive or motivational inquiry; indirect or direct; by survey or by sample. Weakness, sorting
out and elaboration of the data. Conditions for reliability.

II. MEANS AND INSTRUMENTS OF COMMUNICATION AND THE CHURCH

17. The religious fact as communication. In cultural anthropology. In Old Testament Revelation: from
oral to written transmission. Socio-religious tensions prevailing in Jesus' time. In the Church of the past:
from manuscript to printed transmission. Socio-cultural and politico-religious problems arising from
Gutenberg's print. Communication and Church in the era of the instruments of social communication.

18. Church practice and discipline in the past: regarding traditional means of expression/communication.
The figurative arts. The theatre. The manuscript and the origins of censorship: repressive and preventive.
Publishing: the imprimatur and regime of privileges. The Index. Relating to the instruments of social
communication: the newspaper, preventions and delays; "evil press" and "good press" and not
"information". The cinema: from diffidence to acceptance. Radio-television: from contents to the
instruments. Relating to the informatized society, databanks.

19. Mass media and the Magisterium. Characteristics and values. The principal documents: Vigilanti cura
of Pius XI; the Discourses on the ideal film and Miranda prorsus of Pius XII, and above all, the Council's
Inter mirifica, the Pastoral Instruction Communio et Progressio, and the post-conciliar Code of Canon
Law.

20. Towards a theology of the instruments of social communication. Useful or necessary? Requisites for
a specific theology. Proposals put forward. Elements in the Magisterium: from Miranda prorsus to the
"thesis" and models of Communio et Progressio.

III. A PASTORAL APPROACH TO MASS MEDIA IN GENERAL

21. Innate rights and duties of the Church: to use and to teach about. Nature, ambits and topics. Technical
and juridical conditions, factual situations and making effective use of communications media.
Appropriate aid/subsidies where needed.

22. Conditions in order to be effective. Globality of action. United effort and pooling of expertise across
the board: clergy, religious and laity. Up to date information, equipment, etc., and adequate economic
means. Preferential choices: positive rather than negative; a human and Christian training: of receivers,
promoters, of the pastoral workers themselves.

23. Ecclesiastical and ecclesial institutions. In general: precincts and services; structures and objects;
conditions for efficiency. In particular: in the Roman Curia: the Pontifical Commission for Social
Communications. At international level: for the Press, UCIP (Union Catholique Internationale de la
Presse); for Cinema, OCIC (Organisation Catholique Internationale du Cinema); for Radio and
Television, UNDA. At national and (inter) diocesan levels: the respective offices of these organizations.

24. Mass media and preaching. Diction and gesture. Objections regarding the efficacy of the live word
and of the technical media. Replies of the Magisterium: in Inter mirifica, in Communio et Progressio, in
the Pastoral Directory of the bishops, in the general Catechetical Directory, in the new Code of Canon
Law. " Preaching" and not propaganda-advertising, "message" and not protagonism.

25. Pastoral aids close to mass media. Theatre, figurative arts, publishing and graphics, songs and music,
discs and cassettes, groupmedia, multimedia and minimedia...



26. Mass media, liturgy and administration of the sacraments. Matters arising from broadcasts,
"presence" and participation. Existing norms, especially concerning Holy Mass. Open cases: radio-
television and the sacrament of matrimony, the sacrament of penance, "participation" in the Eucharistic
Sacrifice. Possible future norms.

27. Information (knowledge of notions in no. 14 presupposed). Declaration of rights in International and
European Charters; in the more recent documents of the Magisterium. Basis, topics, extension and limits
of rights; relative duties: for promoters and for receivers of media. Objectivity - truth and completeness
in "honest" information. Professional ethics for information people at their different levels. Duty and
praxis regarding informing oneself on matters of right/law. In telematics: rights/duties regarding privacy,
and data banks.

28. Propaganda/advertising (knowledge of topics in no. 15 presupposed). Moral and pastoral problematic
regarding propaganda (ideological): monopoly and oligopoly in mass media and counter-whisper
propaganda. Advertising: open questions - professional conduct regarding content, methods of
persuasion, giving privileged treatment to certain media and threatening the survival of others. Receivers:
against consumerism and "massification".

29. Public Opinion (the notions in no. 16 are presupposed). The social, moral and religious relevance of
the phenomenon, and the consequent personal duties/responsibilities of "formers", animators and
"carriers" of "public opinions". Opinion leaders. Public Relations. Identification and exploitation of
lawful and reasonable means, or only of "means that work".

30. A theologico-pastoral question connected with the mass media: information in the Church. Discipline
of the secret, or "City on a hill"? A look at history, and reasons why information should today be made
available as a matter of course. Rights, duties and conditions for validity in the post-conciliar
Magisterium. In practice: offices and vehicles of information in the Church: means and personnel.

31. Other live questions about the mass media: the so-called "public opinion" within the Church. Room
for expression of opinion, even theological opinion, in the Church. Difference between free dialogue on
matters of opinion and "public opinion" in the Magisterium. Justification, topics, conditions and
appropriate "places" for the first-named. Factors working against the second: topics, objects, the
dynamics of training, the dynamic of collision. "Public opinion" and the efficacy of the Magisterium
today.

32. Mass media and those in the consecrated state. Evolution of disciplinary attitudes: "not of the world",
"in the world but not of it". Presumption of danger and human-pastoral promotion. Rules from the
outside and personal discipline. Quantitative and qualitative choices, community and personal options.
Corrections and compensations.

33. General pastoral adaptation: didactic. In the technico-iconic mass culture: an altered humanistic ideal,
centres of interest of receivers different: modes of expression-communication and logical procedures
change: from deduction to induction. How to arrive, nonetheless, at the necessary certainties.

34. General pastoral adaptation: pedagogical. In the crisis of authority: from imposed rules to persuasion
by discussion. In an environment which no longer protects: from external defences to acquired internal
defences. In situations of advanced socialization: morality and spirituality from individualistic to
communitarian.

IV. PASTORAL APPROACH TO THE INDIVIDUAL MEDIA

35. The Press (further to what has been raised in no. 9). An honest Press. Journalists and State
interference: protection, prevention, repression and interference with ownership: co-direction and joint
management, and freedom of opinion-expression; interference from advertisers. Social responsibility of
receivers. The Catholic Press; today's understanding of the term, and proper aims. "Official" organ of the
hierarchy, or of opinion? To inform or to preach? Problems of press workers, duties of readers.
Discussion forum (readers' letters page).



36. The Cinema (further to points dealt with in no. 10). Moral and pastoral considerations regarding
cinematographic realities: working in production-distribution-management? Edifying films and religious
films. Catholic cinemas. Morality of the items filmed: actual human behaviour, and how represented;
thesis of a film and suggestive particulars. Moral situation of the spectator: choice of films, and rules
regarding "film ratings" . Film criticism and cinematographic culture. Cineforums.

37. Radio/television (further to points dealt with in n°. 11). Today's pluralistic society, related
programmes and the possibility of being selective. The stand taken by educators. Responsibility of
receivers (feedback). Upright promoters and "Catholics" in lay transmissions: conscience and
competence. Ecclesiastical consultants. "Catholic" programmes: possibilities and limits. Radio and
Television Forums.

NOTES

1 -Cf. Plus XII's, Miranda prorsus, 24-25.
2 -Cf. VATICAN COUNCIL II, Dei verbum, 4 and 7.
3 -Cf. VATICAN COUNCIL II, Inter mirifica, 1.
4 -Pius XII, Miranda prorsus, 1.
5 -Pius XI, Vigilanti cura, 1.
6 -VATICAN COUNCIL II, Inter mirifica, 2.
7 -Pastoral Instruction Communio et Progressio, 11.
8 -Ibid., 8.
9 -Cf. Appendix I.
10 -Ratio Fundamentalis Institutionis Sacerdotalis, 68; cf. Appendix I, no. 18.
11 -Pastoral Instruction Communio et Progressio, 111; cf. Appendix I, no. 22.
12 -Communio et Progressio, 183, says: "This Pastoral Instruction lays down some guidelines chosen

after consideration of the general situation that prevails in social communications. As things stand at
present, it would not be reasonable try to be more precise and detailed... It is obvious that directions
and practical applications, as well as pastoral guidelines, will have to be adapted to the different
conditions that prevail in different places - depending on their degree of technical progress and their
social situation. They will change too with the changing conditions of the media and of their
inherent laws... Those who are responsible for pastoral planning must stay flexible and be always
willing to try to keep pace with new discoveries in this field."

13 -The second Schema for a conciliar Constitution on the instruments of social communication,
discussed in the Hall of the Council during its first period, had the following Declaration:
"Necessarium visum est Secretariatus sodalibus peritorum in hac re virorum sententiae
obsecundare atque ad designanda nova haec inventa nomen proponere INSTRUMENTA
COMMUNICATIONIS SOCIALIS, in posterum etiam in iurisprudentia ecclesiastica et in
pastoralibus documentis utendum. Quod nomen, in primis annuit instrumentorum originem cum
technicis artibus conexam; deinde actionem instrumentalem qua contentum spirituale, ab auctore
humano compositum, aliis communicatur; deinde vim quam celeriter in totam societatem exercet"
(Acta Synodalia S.ti Concilii Oecumenici Vaticani II, Vol. V, Periodus Prima, Pars III, p. 375).

14 -Of the nine which deal with the subject (cf. Appendix I, 41) seven canons use the exact term
"instrumenta comunicationis socialis": 761, 779, 804, 822, 823, 1063 and 1369. Only in canons 666
and 747 is the less exact media used.

.

15 -The drafters of the second Schema just quoted understood the term socialization in the sense
accepted by John XXIII in his Mater et Magistra, 58: "One of the aspects typical of our time is
socialization...: the progressive multiplication of ways in which people living in the same
community relate to one another, associated in various ways of life and activity, in a context of
juridical institutionalization, private or public"; the term was then taken over, more or less, in
Gaudium et Spes, 6, 25, 42 and 75. So the instruments of social communication came to be seen as



primary factors in this socialization, from one point of view, and as typical communication of
bodies of humanity already heavily socialized, from another point of view.

16 -Once attention has been drawn to this more exact conciliar terminology, there is no objection to
using, for the sake of brevity, the more popularly used mass media (and massmediology). In fact,
this is done in several documents of the Magisterium, and in this Guide.

17 -Inter mirifica, 16; cf. Appendix I, no. 11.
18 -Communio et Progressio, 106 and 111; cf. ibid., no. 22.
19 -Keeping in mind that what the Council Decree declares, teaches or proposes refers exclusively to

these instruments. For instance: the use of "the instruments of social communications in the many
forms of apostolate", in connection with the obligation "to preach" (no. 13), and concerning the
celebration of the annual World Day "to strengthen more effectively the various forms of the
Church's apostolate in the field of social communications" (no. 18); also bear in mind that it is
exclusively to these instruments and their problems that the competency of the ecclesiastical or
Catholic institutions referred to in nos. 21 and 22 of the Decree extends.

20 -Inter mirifica, 9. On the subject, cf. Appendix I, nos. 7: 59 sq.; 9: 703; 11: 3, 9, 16; 19; 22: 15sq.
21 -"Parents are to be mindful of their duty to watch carefully, lest shows, printed matter, etc.,

offensive to faith or morals penetrate the home or lest their children become exposed to such things
outside the home" (Inter mirifica, 10). "Parents and teachers should urge children to make their own
choice even if the educators should reserve at times the final decision to themselves" (Communio et
Progressio, 67). "It is useful for educators to take note of some of the broadcasts, films and
publications that most interest the young in their care. They can then discuss them together and this
helps to develop the child's critical powers. As for the more difficult or even controversial artistic
productions, here the parent should, at the right moment, help his children to discover the human
values in the production and to interpret its details within the context of the work as a whole" (ibid.,
68).

22 -"It is the task of catechesis to educate the Christians to discern the nature and value of what is put
forward by the mass media" (Directorium Catechistieum Generale, 11th April 1971: AAS, 64
[1972], p. 97). See also Inter mirifica, 16; Communio et Progressio, 108, 130-131.

23 -See Appendix I, nos. 11: 16-22: 69, 117; 33.
24 -Communio et Progressio, 67; cf.ibid., no. 22.
25 -See Ratio fundamentalis, no. 89, and Communio et Progressio, 66 (in Appendix I nos 18 and 22:

66).
26 -"Training should include a practical consideration of the special nature of each medium and of its

status in the local community and how it can best be utilized" (Communio et Progressio, 64)
27 -"The media can deepen and enrich contemporary culture... and also make it possible to cater for

differing needs and interests since, in a professional and attractive manner,they can produce the
fruits of every type of artistic expression. People, then, will find no difficulty in using the media to
deepen and refine their cultural life, as long as they supplement this use with the exercise of
personal reflection and an exchange of views with others" (Communio et Progressio, 50). "The
media are themselves new factors in contemporary culture... But as well as enriching culture, they
can occasionally degrade it. They often play for the applause of the lowest cultural levels of their
audience. And because they take so much of modern man's time, they can easily divert him from
higher and more profitable cultural pursuits. An unrelieved diet of productions geared to the lowest
cultural level within a population would tend to debase the taste of those who have already attained
a higher level" (ibid., no. 53).

28 -"Fidelity to the norms of morality... obliges them (receivers) to find out without delay how
productions are rated by competent authorities and letting their conscience be guided accordingly"
(Inter mirifica, 9). "Reviews of radio and television broadcasts, of films and illustrated magazines
can be of help in cultural and religious education. They will also help those who wish to make a
wise choice of what the media have to offer, particularly for the family. In this connection,
particular attention should be paid to reviews that have real competence. These include assessment
of the worth, the morality and the Christian value of films, broadcasts and writings issued under the
pastoral care of bishops in different regions by specially appointed boards" (Communio et
Progressio, 112).



29 -JOHN PAUL II, Discourse to religious women, L'Osservatore Romano, 12th November 1978.
30 -Bearing in mind, especially, the norms given by PAUL VI in Sacerdotalis caelibatus, and the

admonitions then given by this Congregation for putting them into practice: see Appendix I, nos. 4,
16, 23; and in general, for prudent personal use, nos. 7: 154; 8; 12: 4; 17; 39; 41: canon 666.

31 -"It is the duty of superiors to train the youth to a true and mature obedience trusting in Christ, who
required obedience from his followers, but first presented himself as an example of this virtue and
made himself, in us, the principle of this obedience" (Ratio fundamentalis, no. 49). "Let them learn
to cultivate... the spirit of poverty requested by the Church today with such insistence, and so
necessary in the carrying out of a pastoral mission... While they are not bound, as religious are, to
renounce material goods, they should none the less endeavour to acquire, as men of the spirit, the
true liberty and docility of the children of God and arrive at the possession of that spiritual heritage
which is necessary for a proper relationship with the world and with earthly goods. Also, following
the example of Christ..., being already accustomed to the generous renunciations of what is
superfluous, they should be capable of bearing witness to poverty, simplicity and austerity of life"
(ibid., no. 50).

32 -See Appendix 1, nos. 7: 151; ll: 15; 18: 68; 22: 106 sqq.; 35.
33 -VATICAN COUNCIL II, Ad gentes divinitus, nos. 16, 19, 22; Gaudium et spes, nos. 44, 58, 62;

Unitatis redintegratio, nos. 4, 17; Orientalium Ecclesiarum, nos. 4, 5, 6; Pius XII, Encycl. Evangelii
praecones, 2nd June 1951: AAS, 43 (1951), pp. 521sqa.; JOHN XXIII, Encycl. Princeps Pastorum,
28th November 1959: AAS, 51 (1959), pp. 843 sqq.; PAUL VI, homily Hi amicti sunt, at
canonization of the Uganda Martyrs, 18th October 1964; Insegnamenti, II, pp. 588-589; Motu
proprio Ecclesiae Sanctae, 6th August 1966: AAS, 58 (1966), p. 786, III, no. 2; Discourse Greetings
to you to the bishops of Asia, 28th November 1970: Insegnamenti, VIII, pp. 1215 sqq.; JOHN PAUL
II, Apost. Const. Sapientia christiana, 15th April 1979: AAS, 71 (1979), pp. 472 sqq., 492
(Foreword and art. 68); Discourse Vous êtes to the bishops of Zaire meeting in Kinshasa, 3rd May
1980: Insegnamenti, III, 1, pp. 1084 sqq.; Discourse I am overjoyed, to the bishops of Nigeria, 5th
February 1982: Insegnamenti, V, 1, pp. 463 sqq.

34 -"Without this knowledge an effective apostolate is impossible in a society which is increasingly
conditioned by the media" (Communio et Progressio, 111, which recalls to mind the Ratio
fundamentalis, par. 4 and no. 88). "Modern men are immersed in the tide of social communication
when they are forming their profound convictions and adopting their attitudes. This is as true of
religious convictions and attitudes as it is of any other sort" (ibid., 127). But already on 16th June
1957 the CONGREGATION OF THE COUNCIL raised the point about this necessity: "au sein d'un
monde qui se renouvelle, et dont les techniques modernes ont bouleversé la face... d'adapter les
méthodes (de l'enseignment religieux) aux conditions psychologiques de l'homme d'aujourd'hui".
PAUL VI, then, in the Message for the 8th World Communications Day, 16th May 1974
(L'Osservatore Romano, 17th May 1974), spoke of a "search for a renewal of the methods of
apostolate"; and in the Allocution of 22nd June 1974 (L'Osservatore Romano, 23rd June 1974)
recalled the obligation for "a pastoral training: searching and questioning... how to give a more
effective service to the world in which we are called to live and work in the name of Christ; and a
doctrinal training... adapted to the times, such as would assist towards a better comprehension of the
world".

35 -"The world of social communications is engaged today in a development which is dizzying in its
extreme complexity, a development whose ultimate unfolding cannot be foreseen (we talk
nowadays of a technotronic age to indicate the growing interaction between technology and
electronics), and in this complex world we encounter not a few problems, connected with the
elaboration of a new world order of information and communication, in interplay with the prospects
opened up by the employment of satellites and the conquering of space. We are speaking of a
revolution which not only implies a change in the systems and techniques of communication, but
involves the whole cultural, social and spiritual universe of the human person... The newspaper, the
book, the disc, the film, the radio, and the television in particular, and the ever more sophisticated
computer, these already represent an important point of contact, even if not the only one, between
the young person and the external reality within which his daily life is lived" (JOHN PAUL II,
Message for the 19th World Communications Day, 15th April 1985, L'Osservatore Romano, 27th
April 1985). For the necessary specific updating of the clergy, cf. Appendix 1, nos. 7: 154; 11: 15;
12: 5; 18: 68; 22: 110 and 111; 29 and 32.



36 Inter mirifica's (no. 14) observation that "the honorable art of drama is today widely accessible
thanks to modern means of communication" is echoed by Communio et Progressio (no 158): "The
theatre... still today commands a large audience, not only of those who go to plays, but also of those
who follow drama on radio and television".

37 -"It is man himself who must be saved: it is mankind that must be renewed. It is man, therefore,
who is the key to this discussion, man considered whole and entire, with body and soul, heart and
conscience, mind and will" (Gaudium et Spes, 3).

38 -CONGREGATION FOR CATHOLIC EDUCATION, Document on The theological formation of
future priests, 22nd February 1976, nos 76, 77.

39 -Communio et Progressio, 8. Note also no. 6: "These technical advances have the high purpose of
bringing men into closer contact with one another"; no. 11: "Communication is more than the
expression of ideas and the indication of emotion. At its most profound level, it is the giving of self
in love"; no. 73: "The purpose of social communication is to accelerate every sort of human
progress and to increase cooperation among men until there exists a genuine communion among
them"; and finally, no. 102: "The Church hopes... that the dignity of the human person, both
communicator and recipient, will be better understood and respected. In this way this social
interplay that makes neighbours of men can lead to true communion."

40 -Inter mirifica, 18 and also Communio et Progressio: "Every man who believes in God is invited to
spend one particular day every year to pray and think about the future and the problems of the
media. He is also invited to friendly meetings with the different sorts of professionals" (no 100);
"This day has been designed specially to honour the professionals in the media and to encourage
their cooperation" (no 167). See also Appendix I, nos 18 and 38.

41 -See Communio et Progressio, 106 and 111.
42 -Nor is it excluded that "the Catholic students can frequent the schools which teach practical

disciplines, such as... the communications media, religious sociology as far as this applies itself to
the observation of facts... It is for superiors to arrange this, having got the opinion of the students,
according to the seminary regulations and the norms laid down by the Ordinary who has jurisdiction
over it" (Ecumenical directory, no. 92, 13th April 1970: AAS, 62 [1970], p. 705).

43 -See Inter mirifica, 24 and Communio et Progressio, 187. 36 .
 

 


